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JETSUNMA DO DASAL WANGMO

DO DASAL
WANGMO

A LIFESTORY

The omniscient Jigme Lingpa’s incarnation was
the greatly accomplished knowledge-holder Do
Khyentse Yeshe Dorje, the renowned son of the
familg.l Yeshe Dorje’s son, Dechen Rigpe Raleri,
was born to Dzompa Kyi, the daughter of
Golok Akyong Lhachen.? And from Rigpe
Raltri and Ragshulsa Rigche Wangmo of
Mingak, Kham, Do Rinpoche Khamsum Silnén
Gyepa Dorje and his sister, Tsedzin Wangmo,

were born.?

DO RINPOCHE KHAMSUM
SILNON GYEPA DORJE

Sherab Mebar, a son of the refuge protector Do
Khyentse Yeshe Dorje, was the incarnation of
the elder Dodrubchen [Jigme Trinle Oser] *
Sherab’s reincarnation was the knowledge-
holder Drime Drakpa from Gutang in
Ggalron9,5 and Drimé Drakpa’s emanation was

Do Rinpoche Khamsum Silnén Gyepa Dorje.
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DO FAMILY

Since the time of the refuge protector Do
Khyentse Yeshe Dorje’s life, the Do family has
worked for the benefit of beings everywhere in
the Land of Snow through their lama
encampment. Because they looked after the
people of the eighteen kingdoms of Gyalrong
and the Dardo Chakla king as their disciples,
their lama encampment became famously

known as the Do Camp.”

During the time of Khamsum Silnén Gyepa
Dorje, the Do Camp significantly expanded its
beneficial activities through the new
establishment of Mewa Monastery and other
developments.” Many wealthy spiritual
followers came to venerate and serve them. But
Khamsum Silnén Gyepa Dorje maintained a

nomadic lifestyle, following the tradition of the
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previous 1OIdS, O.l’ld movcd thC Cl’lCCmeant

around as he carried out his beneficial deeds.
JETSUNMA DO DASAL WANGMO

The sister of lord Do Rinpoche Khamsum
Silnén Gyepa Dorje was Tsedzin Wangmo,
considered to be the miraculous manifestation
of the dakini Karmendrani.” Jetsunma Do
Dasal Wangmo was born to Tsedzin Wangmo
at the sacred place of Tratsang in the Machen
Mountain range of Golok in 1928, the Earth
Dragon year of the sixteenth calendrical cycle.”
She worked extensively for the benefit of beings
through the Dharma and the general fields of
knowledgc, particularlg the science of‘hcaling.
She was a true bodhisattva, lovingly caring for
the ill with no set system for collecting

payment for her medical treatments.

Being essentially unattached to worldly things,
Dasal Wangmo Cxemplified the view, conducrt,
and excellent character of a sublime being in
every way. She never took delight in such
worldly pleasures as traditional jewelry, and
she intentionallg cast away, dcstrogcd, ruined,
or hid the many necklaces and other ornaments
she received, striving to transcend any need for

fashionable attire.

Since she was innatelg inteﬂigcm due to her
training in previous lives. When she was about
cight years old, she learned to spell and read
from her maternal uncle, Tulku Rangjung, in
only one sitting." The following day, he placed
the text of the Maﬁjus‘/ﬁndmammgiti into her
hands, telling her to read it, and she began
reading it immediatelg. There were numerous
amazing indications of her innate inteﬂigence

such as these.
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Later her maternal uncle, Do Rinpoche Gyepa
Dorije, saw the pure realms (i.c., he passed
away). The family requested that she assume
responsibility for the Do Camp’s property and
continue the family lineage. But she never
accepted these familial obligations due to her

tremendous and enduring wisdom.

Usually, when washing her hair, she would
appear irritated and ask, “When will it be the
time to cut my hair? So, when Dasal Wangmo
was twenty-two, her precious mother knew that
her daughter was all grown up and possessed
the ability to analyze the path that lay before
her, and her mother inquired, “Are you sure you
have decided?” Since Dasal Wangmo's response
was in accord with the unchanging conviction
that she had always held in her heart, her
mother accepted and planned to send her to
Tulku Drachen of Lautang in Minyak along
with a silk scarf.”? First, she sent an official
letter of request to Tulku Drachen. He replied,
"I'm hesitant to perform her first hair-cutting
ceremony, but I could do so if T used the hair
from her brush." Thus, having brushed her hair
bg herself and offered it to him, the supreme
Tulku Drachen imparted the vows of a

1(19 woman of‘pure COI’ldLlCt.

The following year, when she was twenty-three,
Dasal Wangmo traveled to Dzogchen
Monastery, where she received novice vows and
the name Tubten Tsultrim Palmo from
Khenchen Tubten Drak, a pandita of the five
fields of knowledge.” She honored Khenchen
Rinpoche as her primary lama and staged at
the Dzogchen Kyamo Hermitage for about six
years, receiving many sutra and tantra
tcachings, including Longchcnpa’s Seven

Treasuries, Trilogy of Finding Comfort and
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Ease, and Yeshe Lama, in addition to Adzom’s
preliminarg practices, The Treasury of Precious
Qualities, and Madhyamakavatara."* From
Dzogchen Khenchen Jigme Yéntan Gonpo, she
received instructions on the Lama Yangtik and
Yeshe Lama, as well as the entrustment
ceremony for the Enlightened Heart-Essence
(Do Khyentse Yeshe Dorje’s treasure cycle),
authorizing cmpowerment for Primordially Pure
Liberation, and other teachings.” She received
empowerments and transmissions from the
Early Translation school from Adzom
Rinpoche, including the Gongpa Sangtal,
Chetsun Ngingtik, and his own treasures of’
Divine Lifeforce and Vajrakila." She received
numerous further teachings, such as the
empowerment of the Natural Liberation of
Grasping from the Enlightened Heart-Essence
and the appropriate instructions and
transmissions for the aural lincage of the
dakints, oath fulfillment practices, and the
preliminaries from her maternal uncle Do
Rinpoche Khamsum Silnén Gyepa Dorje’s
tcachings. From Drubchen Khenpo Onam, she
received the instructions of The Wish-Fulfilling
Treasury, The Treasury of Precious Qualities, and
The Thirty-Seven Practices of Bodhisattvas, and
from Gapa Khyentse, she received the lifeforce

entrustment of Gesar.”

Dasal Wangmo relied upon several supreme
beings who possessed both scholarship and
accomplishment, such as her maternal uncle,
the supreme Tulku Rangjung. She retained the
numerous teachings of sitra and tantra she
received in her mind, which is like an ocean of
milk, completely maturing her mind-stream
through cmpowerment, transmission,
explanation, and pith instructions. She

obtained the textual explanations and practical
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instructions on the medical sciences, principaﬂg
the glorious Four Tantras, from Troru Jampal,
a direct disciple of Ju Mipam, and from Troru
Jampal’s disciple Guru Sanglo, as well as her
own mother Tsedzin Wagmo." She also studied
the sciences of Indian astrology and Chinese
clemental caleulations with Palri Lama Orgyan
Rangdrsl and Dzogchen Khenpo Chétsa,
including the five components, five planets, and
the Svarodaya Tantra, thus becoming a specialist
in both medicine and astrology.” Moreover,
under these masters, she studied all the
ordinary fields of knowledge, such as philology,
poetry, and grammar, and came to a [well-

rounded] understanding.

During the “time of change,” Dasal Wangmo
went to the community of Goro in Lhagang in
her fatherland of Minyak, Kham, and made the
Ragshul settlement (her maternal houschold)
her residence.”” During the violent turbulence of
these terrible times, she was forced to wear the
hat of the four types of bad people, also known
as the hat of gods, demons, provocative forees,
and obstructors. For more than fourteen years,
she experienced immeasurable suffering and
torment due to conflicts, beatings, and manual
labor reform. But like gold that has been set to
flame, cut, and rubbed, she always displayed
the true nature of an excellent being regardless
of the torment of these cruel circumstances. She
always trained her mind in bodhicitta and
exclusively enacted altruistic deeds. Amid
discord and beatings, she secretly gathered
medicinal herbs and freed the destitute and ill

from the suffering of unwelcomed illness.

Later Dasal Wangmo was the “bare-footed
doctor” of Goro village and built a Tibetan

medical center in a township of Naklung.”!
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Regardless of whether it was day or night, she
compassionately bestowed the gift of deathless
vitality to the destitute and ill, who traveled
from near and far to see her. Although trapped
in strife and a recipient of beatings, she was
more concerned with serving and performing

duties for the refuge protector Senkar Chokerul

[Tubten Nyimal.”

In 1978 when the Dege Printing House was
reopening, Dasal Wangmo assisted with editing
the Kangyur, Tengyur, and other collected
works for Sénam Dargye.” Then in 1979,
following the invitation from the Dartsedo
district and Kardze autonomous region’s health
department, she became the primary editor for
the publications of the Four Tantras

and the Garland of Crystal Balls at the Kardze
News Office” In 1981 following the
enlightened intent of the refuge protector
Tubten Ngima, she became an inaugural
teacher at the Sichuan Province Tibetan
Language Institute—initially responsible for
preparing the necessary textbooks at the newly
constructed school. Then in 1983, she joutneged
to Lhasa in central Tibet, where she received
extensive instructions and explanations on the
glorious Four Tantras, as well as
empowerments and oral transmissions for the
Yutok Nyingtik from Troru Khenchen

Tsenam.”

When Khenpo Petse, Rakor Khenpo Tubnor,
Khenpo Wanglo, and others taught on the
Bodhicarydvatdm, Gateway to Knowledge,
Prajnaparamita, Madhyamaka, and other
topics at the Tibetan Language Institute, Dasal
Wangmo was not at all complacent and
uneeasinglg received the textual instructions as

if she was a student.?® She also continued to

p5

kindly teach lessons on medicine and astrology
to many students from Dzogchen, Tau, and
Dartsedo, to name a few, and many lineage-

holding students.

Moreover, Jetsunma Do Dasal Wangmo was
renowned as the actual dakinT emanation of
Dakki Losal Wangmo, and from time to time,
she directly perceived symbolic seripts and
prophetic visions.” However, because of her
location and circumstances, she did not Widelg
disseminate these teachings, and some of her
mind-treasures were forever lost since she was
unable to tend to them. She also considered
most of these teachings to be of little benefit, so
she offered them into the mouth of her fire.
Nowadays, those found and collected have been

compiled and published.

Even though Dasal Wangmo has turned cighty
this year, she generously shares her allotted
teaehings with numerous devotees from
Dzogchen, Minyak, Murha, Drago, Golok,
Serta, Mewa, Kenlho, and other piaees,
espeeiaiig the cmpowcrments, transmissions,
and entrustment for the Enlightened Heart-
Essence.” While nurturing the destitute and ill
and bestowing deathless Vitalitg upon them,
her indestructible lotus feet always remain in

the essence of the seven vajra ateributes.?”

COLOPHON
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Jetsunma Do Dasal Wangmo's nephew, the
young and humble Tsangpo, whom she lovingly
cared for, composed this biography in June

2007.
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